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we find occasional mention in Egyptian sources. Certainly such a 
writing was known in Egypt, though only a few traces of it now remain. 
This fragment, according to the author of the monograph, belongs to 
the latter part of the fourth century. After making a study of the 
title Didaskalie (a word which in the Greek text is known as the 
8i8ax^, the Didache, now so well known, having been in use in Egypt 
as late as the fifth century), the author of the monograph proceeds to 
show the influence of this Egyptian account of the baptism of Jesus, 
especially upon Christian art. Such apocryphal writings, from the 
fourth century on, says the author of the monograph, influenced the 
pictorial representations of the baptism of Jesus much more than the 
canonical gospels ; as, for example, in the representation that the Jor- 
dan fled back terrified, that the Holy Spirit descended in the form of 
a fiery dove, that dragons were destroyed, etc., etc. The popular 
preaching and the legends widely circulated were influential in the 
same direction. Christian archaeology, accordingly, must take account 
of these early representations of the baptism of Jesus, inasmuch as 
they have held fast conceptions which were dominant among the com- 
mon people. As the author says, the piety of the common people, in 
the period to which this fragment carries us back, was nourished more 
by these apocryphal writings than by the too little known New 
Testament writings. Indeed, to us, this is one of the chief lessons 
which the monograph suggests, namely, that these pictorial represen- 
tations do not reflect the teachings of the gospel narratives concerning 
the baptism of Jesus, but the teachings of narratives that had their 
origin in the fantasies and legends of a later age. Their study is of 
value from an archaeological point of view, but not in determining 
what was the act of baptism in New Testament times. 

Henry S. Burrage. 
Portland, Me. 

Martyrologe de la sainte eglise de LYON. Texte Latin 
inedit du XIII.* si^cle, transcrit sur le manuscrit de 
Bologne at public avec preface, appendices, notes, at table 
onomastique. Par J. Condamin at J. B. Vanel, du Clerge de 
Lyons. Lyons et Paris : Librairie Emmanuel Vitte, 1902. 
Pp. xxxii + 1 79- 

Already in the third century, martyrdom, with its heroic courage 
and the cult of suffering, forming the basis for the doctrine of merit 
and supererogatory virtue and the suggestion to an equally heroic 



152 THE AMERICAN JOURNAL OF THEOLOGY 

asceticism, was the religious and moral ideal of the church. If Christ's 
body was upon the altar, the relics of the martyrs, later of the saints, 
were actually under it. Here in the fifth century, when this cultus had 
come to full development, attacked only by a few voices, like Jovini- 
an's, soon to be silenced, miracles were multiplied. The calendar 
already naturally used to commemorate our Lord's life, was crowded 
with martyrs' days. If the Nestorian liturgies still retained interces- 
sions for the martyrs, whom the Cappadocians already regarded as 
heavenly powers, it was to request the prayers of saints that fifth cen- 
tury litanies were hymned. Martyr feasts lent themselves, by greater 
adaptability to local needs, to the religious-emotional habits retained 
from heathenism. Martyr festivals, from the fifth century on, were 
specially popular. 

The needs of this cultus, especially of homilies to be read at the 
feasts, were sure finally to produce elaborate martyrologies, based on 
the calendar. Such arose with the intellectual revival of the ninth 
century. Venerable Bede (died 735) had already composed a mar- 
tyrology, and it is preserved for us in the revision of Floras of Lyons. 
Another old martyrology is erroneously ascribed to S. Jerome. Urban 
(845), Ado of Vienne (860), Notker (912), Usuard (ca. 875), and 
the martyrologies in verse of Wandalbert of Priim (851), and Erchem- 
pert of Monte Casino are all of this period. 

A later age with the same needs would necessarily work over these 
materials, adding to the calendar the saints who had since been canon- 
ized. 

Such a later martyrology, based on the ninth-century sources, is 
that in the Lyons Bolognese' manuscript before us. Originally writ- 
ten in Lyons, this manuscript made its way first to the Vatican, then, 
from the private library of Benedict XIV. to Bologna, and thence 
back to Lyons, where, though occasionally referred to during the last 
few centuries and known to exist in the nineteenth, it has remained 
hidden till the praiseworthy efforts of MM. Condamin and Vanel 
have now brought forth this interesting monument of the early liturgic 
history of their diocese. 

The codex contains, beside the martyrology, a number of other 
manuscripts (some of a merely local importance, however), such as a list 
of the popes, of the archbishops of Lyons, and an interesting 
obituary. The martyrology, with the lists of popes and archbishops 
and the obituary, is doubtless the primitive codex, into which the other 
manuscripts have crept. 
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The date of authorship seems fixed, by a name in the obituary — 
Stephanus, presbyter bonae memoriae,. . . . qui fieri fecit — as October 
30, 1 163. Doubtless the original text may have been still older, for 
Stephen only fieri fecit (perhaps paid for the copy of an official text). 
The lists of popes and archbishops show that the present state of the 
manuscript is a recension of the first quarter of the thirteenth century. 

The older martyrologies used as sources by our author seem to be 
those of pseudo- Jerome, Bede-Florus, and Ado of Vienne. Of the other 
ninth-century martyrologies no trace appears. Quotations from Greg- 
ory the Great, St. Cyprian, the " Ecclesiastical History," Dionysius of 
Alexandria, and others, show that the author was most undoubtedly 
broadly learned. The whole work might revise some persons' notions 
of the state of learning in the twelfth century. Not only does the 
author betray considerable reading, but his method is scientific. Mir- 
acles are not multiplied in his accounts. He was evidently not credu- 
lous. His style, which is very brief, brings out, for the most part, 
well-authenticated facts. Of course, some miracles were necessarily 
part of the ecclesiastical tradition, but he does not seek the marvelous. 

From his earlier sources, following especially Venerable Bede, he 
has brought together a rich account, but he has also cut out and omit- 
ted much. He naturally adds many saints between the ninth and 
twelfth centuries to those in the sources. He especially emphasizes 
the martyrs and saints of Lyons and vicinity. He is full here and 
also when he comes to the local Roman saints, but one regrets the 
brevity of his notice of our own saints, British, Irish, and Anglican. 
This local emphasis is exactly the genius of all martyrology. 

To the student of liturgical history this book must be very inter- 
esting, nor can any Christian read without a thrill this otherwise pro- 
saic list of the heroes who won for us the triumph of our holy religion. 

Frederick S. Arnold. 
Grace Chapel, 
New York. 

Die Ethik des Titus Flavius Clemens von Alexandrien, oder 
die erste zusammenhangende Begriindung der christlichen 
Sittenlehre. Zugleich ein Beitrag zur Geschichte der ein- 
schlagigen Wissenschaften. Quellenmassig bearbeitet von 
KoNRAD Ernesti. Paderbom: Schoningh, 1900. Pp. xii 
+ 174. M. 4. 

The aim of this work appears in its title. It has two parts: one 
general, the other special. The first treats of Clement's teaching 



